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No sectionalistic psychocritique, them atic  review  or any positive approach , 
can  com prehensively analyse the to ta lity  of a  literary  text. Such analyses fall 
short and  fail to unlock the  poem  in its d im ensional potentiality . T he 
necessity o f an  in teg ra ted  s truc tu ra l ap p ro ach  w hich will open up, analyse 
and  evaluate  poetry  in its m ulti-d im ensional/valencial possibilities is thus 
evident.

It is only on the  basis o f a  com plete m odal scale, w hich encompasses the 
explicit techno-form ative aspects as well as the im plict sym bolic d i
m ensionality  o f the  text, th a t full justice  can  be done to a work of art. I f  such 
a m ethodology d eparts  from  a  specifically Christian po in t of view, its vision is 
an  integral an d  com prehensive one, inc lud ing  all of reality , w hether secular 
o r sp iritual. But even m ore im p o rtan t is the  in tegrality  of this w orld an d  the 
next, envisioned an d  perm eated  by the  eschatological future.

As a true  C hristian  w orld an d  life view should be a fully in tegrated  one, the 
lite rary  m anifestation  o f this perspective m ust also be reflected in the 
in tegrated , objectified C hristian  spirit of the text.

It is ju s t such a m ethodology based on a C hristian  w orld view w hich will 
allow the text to unfold itself, revealing the coheren t to tality  of the poem. 
But in o rd e r to u n de rs tan d  the  roots o f an  in teg ra ted  app roach  to litera tu re , 
it is also necessary to un de rstan d  the  co n trib u tio n  o f the  R eform ed w orld 
and  life view to the  developm ent of the ideal o f a C hristian  philosophy and  a 
C hristian  science, as well as the  C alvinistic idea of the in tim ate in te r
relation  betw een religious an d  scientific knowledge.

A short review  o f D u tch  history  will be helpful for the com prehension of the 
subsequent influences in the N etherlands, the U nited  States o f A m erica and  
South  Africa.

In  1793 w hen W illiam  V was overthrow n w ith French assistance, the 
revolution  b ro u gh t in to  being a reorganization  in state, church  and  
e d u c a tio n , a n d  cau sed  se cu la riza tio n  to p e rv ad e  social life. D u tch  
nationalism  was reflected in litera tu re , and  a religious revival m ovem ent



wished to  co u n ter the  liberalistic sp irit o f the  times. T his two-fold m ovem ent 
involving the  arts an d  politics resu lted  in a  secession from  the state church , 
the  N ederlansche H ervo rm de K erk  in 1834, an d  the  founding o f a separate 
C hristian  R eform ed C h u rch  (C hristelijke G ereform eerde K erk), w hich was 
also opposed to the  cu rren t A n ab ap tis t focus on personal and  ind ividual 
piety.
Because o f d iscrim ination  an d  persecu tion  o f the  separatist g roup, m any 

I followers em ig ra ted  to  S ou th  A frica an d  M ichigan  in the  U nited  States of 
A m erica, w here they  founded the ir own C hristian  R eform ed churches. 
G roen  v an  P rin ste re r, w ho was the  leader o f the  political g roup  w hich 
shared  responsib ility  for the  religious secession o f 1834, gave the earliest 
system atic accoun t o f the  A nti-revo lu tionary  principles. This theoretical 
basis was expounded  by G roen  van  P rin ste re r in his m ajo r work, “ U nbelief 
an d  R evo lu tion” , in w hich he argued  th a t  unbe lief inevitably  leads to 
revo lu tion  an d  social d isin tegration . F o r h im  social conditions and  religious 
beliefs reciprocally  influence each  o ther, and  he urged C hristians to 
continue testing  th e ir ideas, to determ ine w hether they  rem ain  true  to the 
Gospel o r have been influenced by the  atheistic sp irit o f the  revolution  
(H exham , 1975:20).

V an  P rin ste re r even considered the  freedom  to criticise the  state, perm issible 
on the condition  th a t it rem ained  a  freedom  w ith in  the  Law  o f God.

T hus he urged C hristians to w ithstand  the  corrosive influence o f revo
lu tionary  tho u g h t by m eans o f th e ir allegiance to  the  Scriptures. R ealizing 
the  struggle o f the  C h ris tian  com m unity  to preserve the ir religion, he 
em phasized the  close relationsh ip  betw een the  Gospel an d  all areas o f life.

H e suggested the  developm ent o f C h ris tian  theories of politics and  
education , an d  cham pioned  the  estab lishm ent o f C h ristian  schools in 
C hristian  com m unities, in o rd e r to p ro tect ch ild ren  from  liberal, revolu
tionary  influences.

A fter G ro en  van  P rin s te re r’s d ea th  in 1876, A b rah am  K u y per vigorously 
pursued  the  policy o f rev ita liz ing  D u tch  C alvinism , especially in the  field of 
politics an d  education . H e s treng thened  an d  popu larized  the  A n ti
revo lu tionary  m ovem ent, w hich h ad  developed u n der the  gu idance of 
G roen  v an  P rinsterer, and  based his con tribu tions to this ideology, on the 
trad itio n a l C alv in istic d o c trin e  o f the  sovereignity of G od. O n  this 
founda tion  he could  justify  the  A n ti-revo lu tionary  m ovem ent’s social and  
political actions am ong  Calvinists.
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T hus he b roadened  the  belief abou t individual salvation, to a “ redem ptive 
fact th a t  em braces the  whole of c rea tion” (H exham , 1975:24). A p art from 
K u y per’s con trib u tio n  to politics in general, his m ain scientific con tribu tion  
was in the field o f theology an d  specifically in D ogm atics (Botha 1976:249).

In  o rder to u n de rs tan d  how K uyper in teg rated  science and  his in te r
p re ta tio n  of C alvin istic principles, it is necessary to note th a t for K uyper, 
Calvinism  was an  a ll-em brac ing  w orld-and-life view and  th a t this view of 
the  world, w hich includes n ature , was intim ately related to the fundam ental 
relationship  of m a n  to  G od (K uyper, 1976: 72 and  24). A ccording to him  
‘Religion’ did  no t exclude a single aspect of life, an d  should be of such a 
n a tu re  th a t it m ust lay hold upon ou r whole existence (Dooyeweerd, 1953, 
Vol. 1:515).
Instead of the  cu rren t convictions o f A nglo-Sacon Calvinism  w ith Spurgeon 
as its m ain  voice, claim ing  th a t service to G od m eant the soteriological 
aspect of the  salvation  o f souls, K uyper em phasized the L ordship of C hrist in 
every area  o f life. K u y p e r p leaded  for an in teg ra ted  way of life w hich 
enveloped the whole m an, instead of the worship of Christ on a spiritual 
level only.
T he Scrip tu res h ad  to serve as a light by w hich to exam ine the  lives and  
actions o f C hristians. K u y p e r thus called for a con tinued  reform ation o f the 
whole of life an d  no t sim ply a  m om entary  revival (H exham , 1975:26). Life 
was viewed as a religious totality .
A nd this to tal life includes science, philosophy and  theoretical thought and  
implies that no facet of hum an existence can be considered indifferent to religion.

A ccording to D ooyew eerd, Professor of L aw  and  significant co n trib u to r to 
the  developm ent o f a C hristian  philosophy, au th o r o f ‘A new critique of 
theoretical th o u g h t’, K u y p e r’s m ajor scrip tural conception, is his insight 
th a t all science is rooted  in faith (K uyper, 1976: 131). Even m ore 
fundam en tal to the  construction  o f a C hristian  philosophy, is K u y pe r’s 
conception  o f the  cosmic significance of C hrist’s redem ptive work. For 
K uyper the exclusive w orship  of C hrist, w ithout G od the F a th er and  
C rea to r, was dualism  (D ooyew eerd, 1953, Vol 1:154 & 155). H e stresses the 
fact th a t a conception  of C hrist as a saviour only and  of no cosmological 
significance, tends tow ard  the  dualistic.

T h e  teach ing  o f the  Scrip tures extends the  work of redem ption  beyond the 
lim its o f ind ividual souls, to tha t of the w orld and  the restoration of the en tire  
cosmos (K uyper, 1976:62).
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"I’he cen tra l them e of K u y pe r's  theology is the abso lu te au tho rity  o f the 
Scrip tures as the  only an d  m ain  p rinc ip le  o f theology', and  his theological 
conceptions were foundational to his cen tra l convictions th a t all spheres of 
life were subject to the L ordship  of Christ.

T hus, in the field of science, K u y pe r d id  not accept a d ichotom y betw een 
faith  an d  science, b u t like D ooyew eerd  believed th a t “ a rad ical C hristian  
philosophy can  only  develop in the  line o f C a lv in ’s religious s ta rtin g -p o in t” 
(D ooyew eerd, 1953, Vol 1:515).

A ccord ing  to K uyper, C alvin ism  as a way o f life, m ust d ep art from  a special 
significance o f m a n ’s re la tionsh ip  to G od. T his religious root o f hum an  
existence m anifests itself in all m a n ’s life an d  activities and  this root is 
determ ined  by the relationsh ip  o f faith betw een m an and  God.

W ith this conception  of the h u m an  heart in its relationsh ip  to God through  
Jesus C hrist, as the  com m on source from  w hich the  issues o f life spring, 
K uyper posited one of the m ajo r s ta rtin g  points of D otjyew cerd’s C alvinistic 
philosophy w hich developed in the iirst h a lf of this cen tu ry  (Botha, 1976: 
253).

Z BASIC ASSUMP'nONS OF A REFORMATIONAL WORLD VIEW
2.1 The Word o f  God

A basic po in t o f d e p a rtu re  o f these refo rm ational doctrines, fo rm ulated  by 
K uyper, is th a t the  w orld in w hich  we live can  only be fully understood  in 
the  light of G o d ’s W ord. It is the  life-root o f m an  an d  the  final norm  by 
w hich m an  m ust live. T h e  W ord  o f G od is revealed  to m an  in the 
inscrip tu ra ted  W ord , the  Bible: the creative W ord or the  law -order for 
crea tion , an d  the  inca rn a te  W ord, Jesus C hrist, the  R edeem er o f all 
creation . In T im o thy  3,16, the Scrip tures are  seen as the rule o f law for life, 
they are s truc tu re  an d  directives o f G od to m an  an d  creation; “All Scrip ture 
is inspired by G od and  is useful for teach ing  (the faith) ... for resetting  the 
d irection  of m a n ’s life an d  tra in in g  h im  to good living. T h e  Scrip tures are 
the  com prehensive equ ipm en t for the  m an  of G od and  fit him  fully for all 
b ranches o f w ork” . T h e  S crip tu res give g u idance an d  d irection  to our daily 
lives; they explicate the princip le  outlines of a  confessional vision w hich are 
to obediently  reflect the will of G od for every area o f life.

If and  w hen m an  accepts the  W ord o f G od, in its full cosmic sco;: . i d  is 
filled w ith the  spirit, then  m an  will m anifest this new  creatureliness, w hich is 
a new  heartedness, in visible com m itm en t. T h e  au tho rity  of the  Scrip tures
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will becom es explicit in a confession of the  L ordsh ip  of C hrist, who becomes 
the in teg ra ting  force in life. Such avow al of faith  will then  be developed into 
a world and  life view, a C hrist-cen tred  ethos, w hich will lead m an, influence 
him  and  shed light on all aspects o f life.

T he W ord in the flesh, inca rn a te  in C hrist, was a two-fold redem ptive act: 
atonem en t to redeem  m an, w hich is know n as the soteriological dim ension 
of redem ption  and  the cosmic dim ension of redem ption, in w hich all of 
crea tion  was redeem ed an d  reconciled w ith G od (Col. 1:13-20). T h e  cen tra l 
perspective of the Scrip tures is the redem ptive, and  as such, O lthu is (1975:4) 
sees the O ld  and  New T estam ents and  Jesus C hrist, our R edeem er and  
Lord, as special redem ptive revelations of this W ord for salvation.

In the trad itio n  o f G roen  van  P rin sterer an d  K uyper, the reform ational 
‘th ird  w ay’ w ith its affirm ation of the au tho rity  of the Bible, placed G od’s 
sovereignty in a redem ptive relationship  with the theology of creation, 
allow ing m an to glory in the w orld w hich G od had  m ade (H exham  
1975:24). T hus the W ord of G od in its ‘prim ary  m eaning’ (O lthuis 1975:4), 
refers to the expression o f G od’s will w ith regard  to creation. God created  the 
heavens and  the earth ; they were brought forth  by the W ord of G od and  thus 
creation  breathes the  spirit of G od and  reveals the crea to r in creaturely  ways 
(O lthuis nd. 23). W hile it is in the essence of creation  to be revelatory of God, 
it is the obedient response of all crea tion  to G od, tha t is the fulfilm ent of 
G od’s inten tion  for creation.

T he existence of creation  has no o ther purpose than  its relation, its 
d irectionally  and  its response to G od (R om ans II, 36). In this creation  m an 
was the crow n an d  was given dom inion  and  pow er over the  earth , w hich he 
had  to cu ltivate, care  for an d  enjoy. All things on earth , in the seas, in the air 
were given to m an  to rule and  subdue (Genesis 1,28). But a t the same tim e, 
m an, to w hom  all things belonged, in tu rn  belonged to God (I Cor. 3:22 and  
23). T o  be a c re a tu re  is to be subject to the W ord of G od and  requires a 
con tinu ing  response, an  obedience to the will o f the  Lord. T he question now 
arises as to the  m ann er of m a n ’s response and  knowledge of the will of God. 
G od crea ted  the  universe, set in a p a rticu la r o rder and  m an was structured  
into this o rd e r an d  law. Because G od found creation  good and  so too, m an, 
crea tion  was the im age of a harm onious relationship  betw een G od and 
creation , and  G od and  m an. T hus m an can never be a separate world from 
G od, nor can  crea tion  or p a rt of it, ever be autonom ous. T he W ord of God 
orders, struc tu res and  continues to uphold  creation , and  thus reality  (which 
includes poetry) is o rdered  or structured . C erta in  constant structures are 
typcial for hu m an  life, and  for creation  in general, thus they display a 
universal, fixed an d  constan t ch arac ter. These structures are evident
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everyw here an d  a t all times. Such a struc tu ra l norm law  is thus, in reality, 
the criterion  w hereby m an can  identify an d  recognize things. T he struc tu ral 
laws are like an  a rch itec tu ra l p lan  an d  m ust be obeyed and  responded to. 
T he pecu liarity  o f reality  is, th a t these structures or norm s, are only revealed 
and  recognized w hen they have found concrete form in reality  itself In o ther 
words we know  the  structures an d  laws for G od’s creation  from the  created  
subjects.

T his thesis is u n d e rp in n ed  by the  teachings of S crip tu re  w hich are explicit 
abou t the revelation  of G od in his crea tion  (Ps. 33:6-9 and  Ps. 148:8).

T his law is the  b o u n d ary  betw een G od an d  cosmos, bu t it is also the bond, 
the sign o f G o d ’s faithfulness to reality . A nd reality  only exists by the laws of 
God: for instance, language can  only be spoken accord ing  to sem antic and  
o ther laws given by God.

R om ans 11:36, “ F or from  him  and  through  him  and  to him  are all th ings” , 
states the dependence of all things on G od, and  also m eans an  acknow ledge
m ent o f this dependence by m eans o f service to God. Life m eans to live in 
harm ony, to w alk and  act in accordance w ith the laws w hich G od laid down 
for hum an  existence (Botha 1980:19).

If it is thus posited  th a t m an  is called  to live in accordance w ith the law of 
God, then  it im plies the obedience o f the law of G od in the cen tral religious 
sense, ‘ bu t also in the  large diversity  o f ways of existence of the law of 
creation  (Botha 1980:12).

T h e  W ord o f G od is a unified diversity . T h e  g rea t variety  of crea tu res exists 
in a re la ted  order, in an  in terdependence in which each plays its specific 
part. A nd yet the  diversity  of crea tu res displays a coherence. In its diversity, 
creation  reveals th a t it is a un ity  u n de r the one W ord (M alcolm , 1978:7). 
But the coherence depends on each  c rea tu re  p laying  its pecu liar part. And 
thus G od’s o rd er for existence gives the possibility for life in its rich diversity.

' T h e  c en tra l re lig ious law , w h ich  is m an ifested  in the  10 c o m m an d m en ts , is re frac ted  in to  a 
d iversity  o f law s for co n cre te  rea lity  a n d  h u m a n  existence.

T h e  c en tra l re lig ious sense of the  law , w hich  reg u la tes m a n ’s c en tra l h e a rt c o m m itm e n t, a n d  
the  d iversity  o f spheres, expressed via beliefs, cu ltic  w orship , the  a rts , politics, econom ics e tc ., is 
the  cen tra l focus a n d  its c en trifu g a l em b o d im en t a n d  the  basis o f th is p h ilo sophy 's  d istinc tion  
betw een  the c rea tio n a l law  an d  m odal laws.
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T here  is therefore no danger of as static creation , as each crea tu re  responds 
accord ing  to its na tu re , in obedience to the great diversity o f words which 
struc tu re  the un ity  and  diversity of all crea tional existence (O lthuis, nd. 
21). A lthough it is diflicult, if not impossible, to prove the existence of a 
universal o rder for life, to others who adhere  to a different world-view, it is 
only the science o f a creative o rder, w hich will give an  existentially 
satisfactory answ er and  provide an  adequate understanding  of the fundam en
tal hum an  situation  (O lthuis, nd.;18).

M an  is created  in G od’s im age and  called to fulfil a  mission and  a du ty  in this 
w orld (Genesis 1:27,28). H e has a comm ission to respond to the W ord of God 
and  to obey His will; also to reflect the G lory of G od in reality.

It is precisely in this relationship  of dependence and  trust, th a t m an  responds 
to his L ord , by im aging  H im  and  thus fulfilling His will, b ringing praise and 
glory to his M aker.

Sin cam e into  the w orld th rough  m an ’s disobedience and  a  break resulted 
betw een G od an d  m an, m an  and  fellow m an an d  m an  and  n a tu re  — an d  so 
th rough  the  w hole o f life an d  creation . Sin darkened  m an ’s vision and  thus 
he could only be a d im  reflection o f the G lory o f G od. M an  looked th rough  a 
glass darkly, an d  a t  a  w orld broken, “ subjected  to frustration  ... bu t ... in 
hope th a t the  crea tion  itself will be libera ted  from  its bondage to decay and  
b rough t into the  glorious freedom  of the  ch ild ren  o f G od” (Rom . 8:20,21).

In  His redem ptive act G od in C hrist, healed  reality  an d  once again  
in teg ra ted  every th ing  u n der His ru le an d  m an  to the  service o f His K ingdom  
(Col. I; H ebr. I; Eph. I).

M an  once m ore experienced  life as m eaningful in its wholeness, by fearing 
G od an d  do ing  H is will (Ecclesiastes 12:13: “ ... here is the  conclusion o f the 
m a tte r; F ear G od an d  keep his com m andm ents, for this is the whole d u ty  of 
m an ” ).

T he crucial question for m en o f all tim es has been the com m andm ent to 
keep G o d ’s laws. W hen the  fall du lled  m ank in d ’s understand ing  o f the 
W ord, G od’s W ord also cam e to m an In scrip tu ra ted  and  Incarna ted  
(O lthuis, 1976b: 10). T h e  Scrip tures re-published the W ord in a creaturely 
fashion (O lthuis, 1976b: 11), en ligh ting  m an on the natu re  of m an, of life, 
the task of m an, know ledge o f G od an d  His laws etc. M an ’s du ty  was to know 
and  obey G od an d  this he could  only do by m eans o f obedience to the 
light of the S crip tu res and  the  S p irit th a t lead  him . In  this reform ational 
philosophical ap p ro ach , the Bible is the only firm and  sure directive on how
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to live; thus know ledge of the  W ord is fundam en tal for a C hristian  to fulfil 
his mission, esp>ccially as m an  can only know him self in knowing God.

K now ledge o f G od is given to m an  th rough  the  w ritten  W ord o f the 
Scrip tures, the  W ord m ade flesh in Jesus C hrist, and  G od’s revelation  in 
creation . O n ly  w hen m an  knows the  inca rn a te  W ord of G od in faith , can  he 
see the  w orld in w hich he lives in the  righ t perspective (H ebrew s 11:3). I t is 
only w hen fa ith  opens u p  life an d  its m any  activities, th a t m an  is on the  way 
to  stability , w holeness an d  a life o f in teg ration . K now ing  th a t G od’s W ord 
holds for all of life, m en as servant-ru lers are  em pow ered in the Spirit to 
fu rther search  ou t G od’s will for life in all dim ensions and  situations.

G od also reveals him self in his creation . R om ans 1:20 explicitly states the 
im aging c h a ra c te r  o f creation: “ F o r since the crea tion  of the w orld G o d ’s 
invisible qualities — his e te rna l pow er an d  divine n a tu re  — have been 
clearly  seen, being understood  from  w hat has been m ade, so th a t m en are 
w ithout excuse” .

It is therefore the  task o f m a n  to unfold the  possibilities w hich G od has 
s truc tu red  in to  crea tion , in o rd er to glorify H is nam e. In  o rder to discuss the 
task an d  d u ty  o f m an  m ore fully, it is necessary to exam ine the religious 
relationship  betw een m an an d  God.

2.2 The covenant

In J e re m ia h  II, the p ro p he t relates the term s o f the  covenant w hich G od 
m ade w ith the  people of Israel: “ O bey  m e an d  do every th ing  I com m and 
you and  you will be m ay people, an d  I will be your G o d ” . This covenant was 
a com m unity  relationsh ip , a bond  betw een  G od and  the  whole m an  an d  the 
whole of creation . T h e  covenant, also signified as the  religion o f m an, 
ind icated  the  to ta lity  o f h u m an  life in its re la tionsh ip  to G od. In  this 
covenant, m an  is called to be a  co-w orker w ith G od, called to p roclaim  the 
K ingdom  o f G od in an tic ip a tio n  o f the  com ing  o f the  eschaton. A lready  in 
the O ld  T estam en t-covenen ta l relationsh ip , hard ly  any  facet o f hu m an  life 
was excluded — n e ith e r econom y, ag ricu ltu re , justice, education  nor any 
aspect o f life — from  the  re la tionsh ip  betw een G od an d  His creatures. Even 
a t th a t tim e, the  whole hu m an  life had  to be sanctified, and  not sim ply those 
aspects w hich concerned  cu ltic  ritu a l an d  sacrifice. It is thus im p o rtan t tha t 
R eligion is an  all encom passing life-situation , of w hich divine w orship and  
devotional exercises, form  only p a rt o f the  fact th a t all life is religion, and  
service to G od. T h e  refo rm ational C hristian  vision stresses the need of a view 
o f religion w hich recognizes the  religious dim ension as an  integral p a rt o f a 
to tal life-response to G od, an d  not sim ply an  add itiona l, ex tra-o rd inary
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way of looking a t things (O lthuis, nd.: 3).

T h e  New T estam en t should be seen as a con tinua tion  of the old. In Acts 1:8 
the disciples are  called by the L ord  to be witnesses of the joyous message of 
salvation. F u rtherm ore , m an is to share in the  process o f reconciliation of 
w hich Paul speaks in Colossians 1:20.
2.3 The confessional vision
It is c lear th a t w hen m an confesses to the W ord o f G od in C hrist and  is 
heartcom m itted  to Christ, he lives in an  in teg ra ted  covenental relationship 
w ith the Lord. Such com m itm ent will, both  explicitly and  im plicitly, be 
developed into a confessional vision, w hich will be an  expression of the 
religious d irection  o f the heart of m an. A ccording to O lthu is (nd.:4), the 
quest for certa in ty  is a com m on hum an  experience. M an  needs to com m it 
him self and  it is precisely this certitu d in a l aspect, th a t  gives a feeling of 
safety, unity  and  purpose to h u m an  beings. It touches upon  fundam ental 
questions like the  relation  o f m an and  G od, the  m eaning  o f life, the  concept 
o f God etc. In  a pervasive m ann er it in terpenetra tes all dim ensions of 
existence, giving o rd inary  experience a depth-level dim ension (O lthuis 
n d .: 4). For O lthu is this certitud inal dim ension has the function of unfolding, 

as well as g ro u nd in g  life in u ltim ate  certa in ty . O nce m an  has a certa in ty  
anchor, he is com m itted  and  m ust m ake a decisive stand , w hich will give 
d irection  and  m eaning  to his life.

W hen this certa in ty  is confessed, it plays an  in teg rating  and  lead ing  p a rt in 
life and  exp>erience. This g round ing  and  in teg rating  quality  is then 
crystallized into  a vision and  w ay of life. W ith  the  assistance o f a vision, we 
perceive life w ith  ‘v isionary’ eyes an d  things fall into  place; we have criteria  
to guide us an d  we feel a sense o f security. T he  vision becom es a fram ew ork 
by w hich reality  in its experien tia l an d  fundam en ta l dim ensions, can  be 
in te rp re ted , valued  and  in tegrated . It gives us a perspective of life w hich is 
determ ined  by o u r heart-com m itm en t, an d  inner a ttitu d e  of life w hich 
T roost calls the ethos (Troost, 1970/1971).

This vision is then  related  to life itself an d  it becom es m anifest in a rticu la ted  
words and  deeds, w hen the ethos expresses itself in an  ex te rn a l ethos-style of 
life.

Because of this ethos, hum an  life achieves a certa in  visible form , w hich is 
revealed in the  existence of the  ind iv idual, bu t also in a g roup , com m unity  
or a culture.
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W ith such a to ta lita r ia n  vision, w hich is concen tra ted  in the heart o f m an, 
m an  is called to co v en an t-p a rtn e r service. H e is im pelled to further 
investigate c rea tio n  in all its m any  dim ensions of econom y, language, 
history, the  arts etc.

In o th er words, m an  as co-w orker o f G od (Gen. 1:28), has a cu ltivating  task 
w ithin  G o d ’s c rea tion  w hich he has to fulfil in obedience to G od’s W ord.

C reation , w hich is no t yet fully developed, is w aiting  to be opened up  by the 
responsive activ ity  of m an. T his ‘foundational com m ission’ (M alcolm , 
1978:16), en tails an  involvem ent o f cu ltivation , unfolding and  form -giving 

of c rea tio n ’s s tru c tu re  — an d  this is m a n ’s responsible share in w hat we 
call cu ltu re  (R oper, 1979:3).

In this c u ltu ra l task, every science is possible and  deals w ith one or m ore 
dim ensions of the  W ord of G od. It is the W'ord of G od th a t is the struc tu ring- 
d irecting  cond ition  for crea tion  (O lthuis, 1975:10), and  even if m a n ’s 
im p lem en ta tion  o f G o d ’s W ord is fallible and  open to correction , it unfolds 
the m eaning  of G o d ’s W ord, if it is a faithful reflection.

O lthu is (1975:10) points ou t th a t the tw o-directional in teraction  betw een 
the unfolding an d  the  u n de rs tan d in g  of the W'ord of G od, eíTects a deepened 
insight into the  un ity  o f life an d  the  relevance o f the Scrip tures for life and  
creation.

T he Scrip tures becom e re levan t for life, they give d irection to our thoughts 
an d  actions, an d  reveal the  excitem ent an d  seriousness of ou r task as 
im age bearers w ith  a  confessional vision, who “ continue to work out (our) 
salvation  w ith  fear an d  trem b lin g ...”  (Phil. 2:12, 13). Such a confessional 
vision provides a canon  o f values and  a basis o f hum an  action  for life; it is 
decisive in the  shap ing  o f personal iden tity  an d  is incarn a ted  in a way o f life. 
It usually “ acqu ires exp lication , unfolding, deepen ing  an d  app lica tion  as 
the universal o rd e r for life in theoretic  cosmologies and  an thropo logies” 
^Olthuis, nd.: 9, 10).

Such an  ‘exp lana tion , unfolding, deejjening’ of life is the significance of 
 ̂ D ooyew eerd in the  developm en t o f a C hristian  philosophy w hich is 
scrip tu rally  founded  b u t also scientifically  an d  existentially  o rien ta ted . T he 
developm ent o f this specifically C hristian  philosophy o f the Cosm onom ic 
Idea will be traced  in the follow ing section.

2.4 M an’s re sp o n s ib le  ta sk
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3. THE PHILOSOPHY OF THE COSMONOMIC IDEA 
3.1 Dooyeweerd’s development of a Christian philosophy
“ T he significance of D ooyeweerd lies in his con tribu tion  to the developm ent 
of the C hristian  philosophy th a t is biblically  d irected  and  o rien ta ted  not 
only to the needs an d  d a ta  of the  special sciences, bu t also to the passing 
issues of the 20th cen tu ry” (Zylstra, 1975:15).

An apprecia tion  and  assessment of the  significance o f the D ooyew eerdian 
Cosm onom ic Idea, calls for some insight into  the  fundam ental principles 
and  premises w hich constitute the philosophy.

A lthough D ooyew eerd ad m itted  to have been strongly influenced by Neo- 
K an tian  philosophy an d  later, by the phenom enology of Husserl, the “ great 
tu rn in g  p o in t” in his philosophical th ink ing  was b rough t abou t by the 
“ Discovery of the  religious root of though t i tse lf’ (Dooyeweerd, 1953: Vol. 
I.v). H e cam e to realize the unaccep tab ility  of the K an tian  view of the 
self-sufficiency of hum an  reason and  the impossibility of the subsequent 
efforts to bring  ab o u t a synthesis betw een C hristian  and  non-C hristian  
philosophies. T his realization  resulted  from  the most im p o rtan t prem ise of 
the philosophy, w hich lay in the assum ption th a t reality  is created  by God 
whose will is sovereign and  redeem ing law for reality  (Zylstra, 1975:31).

It is c lear tha t such a po in t of d e p a rtu re  was a rad ical b reak  w ith the 
philosophical view of reality  w hich is rooted in the im m anence-standpoin t 
(Dooyeweerd, 1953. Vol. I. Forew ord, vi).

C onfronted  w ith the  religious root of all creation , which owes its ordered 
c h arac te r to the W ord  o f G od, D ooyew eerd realized th a t the whole of 
tem pora l cosmos had  to be seen in the  relation , w hich K uyper had  
explicated in his ‘Stone lectures’ (1976:70) w hen, in answ er to the question, 
w hat the C alvin ist m ean t by his conception  of the ordinances, K uyper gave 
the following clear exp lanation : “ N oth ing  less th a n  the firmly rooted 
conviction th a t all life has first been in the  thoughts of G od, before it cam e to 
be realized in creation . H ence all crea ted  life necessarily bears in itself, a law 
for its existence, institu ted  by G od himself. T here  is not life outside us in 
N atu re , w ithout such divine ordinances — ordinances which are called the 
laws of N atu re-, not laws o rig inating  from N atu re , bu t laws im posed upon 
N a tu re” .

Botha points out th a t D ooyew eerd’s inten tion  was therefore not to contrast 
philosophies, with or w ithout religious presuppositions, but to prove tha t all
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philosophies are  rooted in pre-suppositions of a religious n a tu re  (Botha, 
1976:251). D ooyew eerd  states tha t; the concentric  d irection  in theo 
retical though t m ust be of religious origin. It m ust be of religious origin, even 
though  it alw ays rem ains theoretica l in ch arac ter . It springs from  the 
tendency  to the  origin  in the cen tre of hum an  existence” (Dooyeweerd, 
1953, Vol. 1:59).

To him  philosophy by its very n ature , is a religiously determ ined  act, and  
thus it is not only C hristian  philosophy w hich is religiously founded, bu t all 
philosophical an d  scientific endeavours are  determ ined  by underly ing  
religious m otives (see D ooyew eerd, 1953, Vol. 1:21).

A lthough  D ooyew eerd’s predecessors, K uyper an d  Bavinck, did  not 
develop the ir fu n d am en ta l princip les into a coheren t system, they greatly  
influenced D ooyew eerd  in his task to fo rm ulate a d istinctive C hristian  
philosophy. C e rta in  K u y perian  conceptions were foundational as valuable 
con tribu tions in this respect. T h e  sovereinty of G od as a sc rip tu ral principle, 
was one such conception: “ First stands the  confession of the absolute 
Sovereignty of the  T ru in e  of G od: for of H im  and  un to  H im  are all th ings” 
(K yuper, 1976:46), as well as the cen tra l significance of the heart of m an  as 
the religious root of h u m an  life. T h e  scrip tu ral tru th  of R om ans 11,36, is 
fo rm ulated  philosophically  by D ooyew eerd in his conception  th a t all of 
reality  is m ean ing  (D ooyew eerd, 1953, Vol. 1:97), or th a t ‘m ean ing’ is the 
m ode of existence o f all reality.

T h e  fu n d am en ta l p rinc ip le  of the universal sovereignty of G od, who has 
s truc tu red  o rd inances for all spheres o f His creation , was developed into one 
of the most im p o rtan t concepts o f K u y p e r’s philosophy, nam ely  the  idea of 
sphere sovereignty as a crea tional principle: “ E very th ing  th a t has been 
crea ted  was, in its crea tion , furnished by G od w ith an  unchangeab le  law of 
its existence. A nd  because G od has fully o rd a ined  such laws and  ord inances
for all life (.......) G od is present in all life (........) and  no sphere of h u m an  life is
conceivable in w hich religion does not m a in ta in  its dem ands th a t God shall 
be praised, th a t G o d ’s o rd inances shall be observed, and  th a t every i a b o r a ’ 
shall be p erm eated  w ith its ‘o ra ’ in fervent and  ceaseless p ray e r” (K uyper, 
1976:53). T his m ean t th a t G od has given every sphere of life and  society, its 
own peculiar laws which govern its action and, which have to be obeyed.

T he  essential idea o f D ooyew eerd’s philosophy of law, was la te r developed 
in conjunction  w ith K u y pe r’s basic conception of G od’s law as the boundary  
betw een G od an d  His creatures. G od’s law constitutes all laws w hich govern 
creation  and  all crea tu res are  subject to these laws. This was one of the m ain 
assertions, u pon  w hich th e  C osm onom ic Idea developed  the w hole
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philosophy system of the m odal and  individual law structures which hold for 
reality (Botha, 1976:249).

Each system of philosophy is d irected  by an  apriori conception  of the origin 
and  totality  o fm ean in g  of the cosmic order. D ooyeweerd finds the  content of 
his Cosm onom ic Idea  (literally, m eaning the  idea of the laws governing the 
cosmos) in the “ cen tra l m otive of C hristian  religion” , w hich is creation , the 
fall and  redem ption  th rough  Jesus C hrist (Dooyeweerd, 1953, Vol. 1:95).

T h e  A rchim edian  point, the van tage point from w hich everything can, in 
princip le, be seen in true  perspective, is found in Christ. Dooyeweerd 
describes it as: “ T his fixed point from which alone, in the course of 
philosophical though t, we are able to form  the idea of the to tality  of m eaning 
... H ow ever, if we have found this A rchim edean point, ou r selfhood makes 
the discovery th a t  the  view of to tality  is not possible a p a rt from  a view of the 
orig in ...” (1953, Vol. 1:8).

F o r D ooyew eerd, this is the  position ‘in C hrist’ of the believer (W olters, 
1975:347). In  o th er words, the  heart of m an, w hich is the root o f all hum an 
existence, forms the A rch im edean  point of D ooyew eerd’s philosophy. In 
sc rip tu ra l term s, the  h eart is seen as the centre o f life, w hich determ ines 
G od’s relation to m an.

3.2 The philosophy o f the Cosmonomic Law-idea
T he saUent p rincip les in the developm ent o f a specific C hristian  philosophy 
have been m entioned. T he s truc tu re  of D ooyew eerd’s philosophy of the 
Cosm onom ic Idea now requires fu rther explication.

All o f the cosmos, w hich includes m ankind , is ru led  by the s truc tu ra l 
law -o rd er o f c rea tio n . T e m p o ra l rea lity  com prises in n u m e ra b le  in 
div iduality  structures; concrete, whole entities or events, w hich have special 
qualities, distinguishing each from every o ther ind iv iduality  structure.

Each concrete en tity  functions in 15 modes of expression w hich determ ine 
and  restrict the w ay in w hich inanim ate na tu re , anim als and  m an will 
behave. N ot only does each ind iv iduality  s truc tu re  in tem poral reality  
display 15 asp>rcts, bu t each of the  m odalities m irrors all o th er m odalities. 
W hile there is for instance, an  aesthetic analogy in the  logical, lingual and  
social m odalities, the  aestethic in tu rn , also contains all o th er aspects, which 
m eans th a t every aspect reflects som ething of the 14 o ther modalities.

T h e  cosmic varie ty  o f aspects has an  accep ted  and  unchangeab le  order.
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w hich m ust be theoretically  analysed by m an. D ooyeweerd has syste
m atized  the  w orld  o rd e r in a certa in  s truc tu ra l p a tte rn  in w hich the earlier 
m odalities (eg. from  the  num erical) refer to  the  la te r  aspects by m eans of 
analogies called  an tic ipations. T h e  h igher m odalities again  refer back to the 
low er ones by m eans o f analogies called retrocipations. F or exam ple, the 
spatial asf>ect has a m ean ing  nucleus of con tinuous extension. This is the 
orig inal q u a lity  w hich identifies space. A nd yet, there  are  analogies of space 
in all the  o th e r aspects, for instance, ‘L eb en srau m ’ as ju ra l  space; 
c lau stro p h o b ia  as psychic space etc. E ach  m odal aspect has an  irreducible 
distinctiveness w hich  gives it a sovereignty in its ow n sphere bu t, a t the same 
tim e, shares a m u tu a l re la tionsh ip  w ith  all the  o th e r m odes, by m eans of the 
an tic ip a to ry  an d  re troc ipa to ry  analogies. A ‘m ulti-sided coherence' ^Kals- 
beek 1975:71), also called sphere-un iversality , thus exists betw een the 
different m odal aspects. These aspects express the m ann er in w hich they are  
experienced.

W hile the  ind iv id u ality  struc tu res are  concrete  ‘w hats’, to which the 
m odalities express the  ‘how ’, these aspects are  never self-sufllcient but 
function  only as facets o f concrete  entities. In  p rincip le, an  ind iv iduality  
s truc tu re  functions in every m odality ; bu t som etim es, as in the case of a 
p lan t, it functions as a subject only in the  first five aspects, a fter w hich it can  
only act as an  object to the  h u m an  being. O n ly  m an  has subject-functions in 
all the asp>ects.

E ach  ind iv iduality  s truc tu re  has one aspect w hich characterizes the entity; 
for instance, any  work o f a r t  has an  aesthetic s truc tu re  and  is therefore 
qualified  by the  aspect o f harm ony ; so too, each  m odel function is not 
reducib le to any  o th er asp>ect. It can  be distinguished from  o th er m eaning 
asp>ects by a typ ical activ ity , an  elem ent th a t g uaran tees the  m ain tenance of 
the  sphere sovereignty in each m odality . T hus the  biotic asjject has v itality  
as the  m ean ing-nucleus; the h isto rical has form ative contro l as its kernel, 
and  the  lingual has the n a tu re  o f sym bolical m eaning.

E ach  aspect is thus qualified  by a nucleus, w hich is the  irreducib le  kernel of 
tha t p a rtic u la r aspect. All o th e r analogies, nevertheless, share this m eaning 
nucleus in a m u tu a l coherence, g iving rise to a un ity-in-varie ty . Because of 
this ‘given’ coherence of the cosmos, m an  as p a rt o f reality , also has a general 
aw areness o f the  m odal aspects. In tu itively , m an  is conscious of norm s 
because he shares this reality . T his aw areness is an  im plicit ‘feel’ for the total 
experience w hich can only be a rticu la ted  explicitly  and  thus becom e ‘know- 
able" th rough  the analy tic  d istinction.

M odal laws can  be d ivided into  two categories: n a tu ra l laws, w hich are laws
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for the pre-logical aspects (arithm etic  to psychic) w hich function w ithout 
hum an  recognition: in o th er words, things, p lants, and  anim als (m an to a 
certain  ex ten t), cannot disobey them . T he second category is for the logical 
and  post-logical aspects: the so-called norm law s. A lthough the laws require 
h um an  recognition , the ir non-observance w ould in no way lessen the 
existence an d  law-fulness o f the laws. R ecognition  o f these laws always takes 
place — w h ether in obedience or v iolation for instance: justice and  injustice 
or faithfulness (tro th) and  unfaithfulness. Yet m an  is only free to disobey 
laws w ith in  the  lim its, determ ined  by the norm -law . But the norm -iaw s do 
not sim ply dem and  recognition; such acknow ledgem ent m ust be followed 
by positivation  and  form ulation  into positive laws and  norms. In o rder to be 
b ind ing  and  valid , the positivation and  these norm -law s always need to be 
counter-checked  as it were, to the law -order itself. In fact, the presence of 
this con tro l-connection , prevents the concretization  from  ever d istanciating  
itself fully from  the  law -order. T he norm -law  thus alw ays rem ains b ind ing  
and  in force — even if tenuously.

Positivation is a sp>ecifically hum an  act. T o  Jam es O lthu is  (1968:186) a 
“ subject in his law -bound condition  canno t resist positivation” and  failure 
to do so, is conscious disobedience. O lthu is em phasizes th a t the  glory of 
m an ’s task is, th a t he is called to open up the m eaning  of creation. M an  is 
free to do  so and  yet, has the responsibility, w hich requires h im  to fulful his 
duty. T o  O lthu is (1968:186), this exciting task is h igh lighted  in the  process of 
pK)sitivation.

As any kind o f theoretical analysis of an  ind iv iduality  s truc tu re  m ust begin 
w ith the s truc tu re  o f all m odal aspects, before one can  u n derstand  the 
unified s truc tu re  of the  concrete en tity  as a whole, (K alsbeek, 1975:43) our 
poetic analysis will follow the same princip le and  pa tte rn . T h e  first, careful 
considera tion  should be given to an  u n derstand ing  of each m odal aspect 
— beg inn ing  from  the arithm etic  or the lowest aspect. T h e  m odalities are 
always aspects of a concrete en tity  and , for theoretical purp>oses, such m odal 
aspects are  also separate , ab stracted  ou t o f the concrete  coherence o f an  
entity . In  o rder to distinguish different m odalities w hich are  to be analysed 
in theory , they m ust be abstrac ted  from the con tinu ity  o f concrete tem poral 
reality  (T roost, 1970:57). But in the com plete reality  o f o u r tem poral lives, 
we experience things in the ir concreteness; we live reality  in the continual 
relation  o f things w ithout explicit consciousness o f the separate  aspects and  
structures. It needs to be em phasized th a t a  concrete  ind iv iduality  s truc tu re  
is never sim ply the sum total of the various separate  functions. T he struc tu re  
in all its facets, like a total p lan  of a rch itec ture , forms the integral whole. T he 
form -to tality  is a unity-in-diversity  and  yet is m ore than  the individual 
parts.
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D ooyew eerd’s philosophy of the C osm onom ic Idea  forms the basis of my 
analysis. U pon his analy tica l d istinctions o f the  m odalities, Troosi 
(1970/ 1971), R ookm aaker (1946), and  Seerveld (n.d. (a) and  1977) have 
developed the ir m odifications, w hich I propose to im plem ent an d  modify in 
my thesis.

A lthough we have noticed  the  abstrac t ch a ra c te r of the  aspects, each 
m odality  posesses a  ce rta in  o v erru lin g  ‘e ig en -aa rd -ig h e id ’ (T roost, 
1970:34), a  typify ing cen tra l m om ent, pecu lia r to a specific m odality  and  
not to be in terchanged  o r m istaken for ano ther. Thus, the m eaning  nucleus 
of the a rithm etic  aspect is n u m b er or separate  q u an tity , which R ookm aaker 
and  Seerveld develop  to a concept of un ity -in -varie ty  w hen applied  to 
aesthetic entities.

E ach m odality  is subject to e ither natural-and.^or norm -law s. As already 
shown, norm -law s m ust be positivized an d  form ulated  into positive laws. 
This act of m aking a norm  valid by m eans of concretization , is the task of 
m an  as “ hum an  acknow ledgem ent is the law -ordained m eans by which 
such laws are subjectively realized  an d  efTectuated” (O lthuis, 1968:184). 
A nd yet, m  o rd er to concretize, m an  needs to identify certa in  “ law- 
conform ities” (O lthu is, 1968:185) th rough  experience an d  thus gain insight 
into the inn er m echanics o f such laws. O n ly  then  will one be ab le  to 
positivize ‘positive' laws. It m ust be stressed th a t such laws can, an d  should 
be revised, as the  concre tiza tion  is the ind irect an d  ind iv idual ac tualiza tion  
of a struc tu ral law  and  thus never irrevocably fixed.

As O lthuis points out, description and  valua tion  already  are  subjective acts 
and  so too, is the process of positivation. T h us he sees positivation  as the  last 
phase of a scries of descrip tions an d  evaluations an d  on the  “ basis of 
knowledge gained  in valuation-descrip tion , one decides to concretize a 
{xjsitive law'” (O lthuis, 1968:194). ‘H ow ’ one evaluates and  positivizes, 
finally depends on the cen tra l d irection  w hich is found in m a n ’s h eart and  
which directs m a n ’s existential life. T h e  valid ity  o f hu m an  evaluation , 
depends on its ag reem ent w ith the  law -order, and  this soundness o f one’s 
evaluation  dep>ends on being rightly  directed.

M an is called to subdue the ea rth  and  have dom inion over it. This com m and 
includes the  task o f open ing -up  crea tion , of unlocking th a t w hich is still 
closed. Yet, n o th in g  can be opened  up w hich was not a lread y  given at the 
creation . Such exp lication  is thus a disclosure o f la ten t qualities a lready  
present in the cosmos.

M an  cannot add  or unfold w hat is not a lready  there, nor can  he ignore and

24



violate w hat is a creational given. A lthough norm ative laws can  be 
transgressed, m an  will discover from experience th a t infringem ent of the law 
w ould result in d isharm ony in cu ltu ra l life (D ooyew eerd, 1963). It w ould 
thus be necessary to give positive form  to the norm ative principles 
expressing the inner n a tu re  of each sphere. This opening  process must 
progress accord ing  to the  inner natu re  of the various cu ltu ra l realm s; for 
exam ple, the unfo ld ing  of an  artw ork  will take p lace u n de r gu idance of 
aesthetic norms. D ooyew eerd stresses th a t the d irection  of the  cu ltu ra l 
disclosure is u ltim ately  determ ined  in tim e by the faith of the guiding 
cu ltu ra l forces.

T h e  faith  aspect m otiva ted  by the religious g round  m otive, engaged in the 
process of unfolding creation , is thus of the  first im portance , as it determ ines 
the  cen tre  and  d irection  of the opening process of culture. This positivation 
and  im plem enta tion  of all norm ative principles in hum an  life, of the 
m ean ing  nuclei of the  m odal aspects into p rac tica l qualities to be used in an  
art work, requires a C hristian  analytic m ethodology which will visibly 
reveal the ‘C hristianness’ of C hristian  poetry.

T his revelation  of the  C hristian  spirit is nevertheless not easily determ ined  as 
the ethos is not C hristian  as such. It can  only be recognized, analysed and  
eva lua ted  in a m anifested  form; in the concrete poem . In o th e r w ords, if the 
faith  aspect is present an d  pow erful in the  artist, it will flow into the poetry 
and  perm eate  it. In  th a t case, if the ethos is a to tal reflection of the  C hristian  
in the whole of life, in all in te r-hum an  and  o ther relationships, then  the 
discovery of the ethos can also be realized th rough  a reversed approach; 
th rou g h  the ac tu a l poetic expression. A nd yet, in o rder to be ab le  to 
ascertain  the confessional witness of a text, it m ust be understood th a t such 
an  a ttitu d e  finds its po in t of d ep a rtu re  in the root of h u m an  existence which 
is the heart. T his ‘w ellspring of life’ (Proverbs 3,23) is the religious 
concen tration  of m a n ’s ‘Being’.

T h e  ‘I’ finds concrete expression th rough  the ind iv iduality  structures and 
the ir m odal aspects, w hich are  called into existence by hum an  positivation 
of norm -law s th rough  acts. Such acts, pervaded by the subjective ethos, are 
cen tred  in C hrist and  thus the expression of the dom inan t religious a ttitu de  
of the hu m an  heart. This tw o-directional heartedness m ust also be 
ou tw ard ly  d irec ted  in to  all ways and  facets of life in o rder to reveal the 
K ingdom  of G od in tem poral life.

T he p rob lem  now is to discover ‘how ’ the C hristian  perspective has been 
posited in a work of art.
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It is here th a t  a C hristian -based  analy tic  app roach  is needed; the 
establishm ent o f a C hristian  aesthetic, incorpora ting  all s truc tu ra l d i
mensions o f poetry  w hich requ ire  objectification. F oundational to such a 
m ethod  is the  W ord  o f G od w hich issues the basic categorial m odes of 
existence, cond ition in g  the m any  lawful p a tte rn s  of o rder and  d iso rder...’ 
(Seerveld, n .d .a . : 5) an d  it is m a n ’s positivation of these divine structures 
th a t brings ab o u t the  visible m anifestation.

T he  C h ris tian  a r tis t’s ‘how ’ is therefore his com m itted  responsibility as it 
will reveal his sp irited  vision. In  o rder to determ ine the ethosfilled style, 
w hich is the coheren t in teg ra tio n  o f the parts, the cosm ological m odel for 
literary  critic ism , in itia ted  by C a lv in  Seerveld and  based on the philosophy 
of D ooyew eerd, has been ad a p te d  and  ex tended  into a C hristian  analy tic  
m ethodology for the  s tru c tu ra l analysis of poetry. This in tegrated  approach  
consits o f a first-level lingua-form ative basis w hich includes stanzaic form, 
com positional possibilities, m etrical and  rhy thm ical patte rns and  va
riations, m usicality  etc. T h e  second level of analysis is an  in terp re ta tive  one. 
U n d er the  g u idance  o f the qualify ing function of the aesthetic, the h igher 
aspects o f an  a r t  work are  unfolded an d  revealed in the ir m any facetted 
potentialities.

F inally , the lead ing  function  of the confessional aspect can  disclose the 
whole process o f analysis an d  determ ine the C hristian , p seudo-C hristian  
and nonchristian  ch arac te r of the poem.

By m eans o f this in teg ra ted  cosm ological m odel for literary  analysis the 
poem ‘per se’ can  be opened up  in the po ten tial w idth, insightful dep th  as 
well as the spirited  vision o f its artiste totality.
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